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Posters were created as part of CELT initiative (Community 
Engaged Learning & Teaching) in the course: 
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Students collaborated in groups to choose a topic on issues 
relevant to the course content. As part of this assignment, 
through a process of research, discussions and creative input, 
students developed posters for public engagement, and to raise 
awareness on multidisciplinary perspectives to the issues of 
Muslim women in Canada and transnational contexts. 
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HISTORY 
HER

HOW MUSLIM WOMEN ARE REDEFINING LEADERSHIP

“THIS  BROUGHT THE REALIZATION THAT THERE CAN BE NO
JUSTICE FOR ME,  AS A MUSLIM WOMAN,  AS LONG AS
PATRIARCHY IS  JUSTIFIED AND UPHELD IN THE NAME OF
ISLAM.”  (MIR-HOSSEINI ,  2006,  P .629)

WESTERN FEMINISM ADVOCATES TO
EMPOWER WOMEN,  YET DOES NOT

CONSIDER THE INTERSECTIONALITY OR
HETEROGENEITY THAT EXISTS WITHIN
DIFFERENT COMMUNIT IES OF MUSLIM

WOMEN.  BY FOCUSING ON REMOVING THE
‘OPPRESSIVE ’  H IJAB,  THIS  RACIST

PERSPECTIVE FAILS  TO RECOGNIZE THE
EMPOWERMENT WITHIN MUSLIM WOMEN.  A
MONOLITHIC  UNDERSTANDING OF MUSLIM
WOMEN HAS BEEN CREATED BY WESTERN

FEMINISTS .  RACISM AND PATRIARCHY
EXISTS WITHIN ALL SOCIETIES .  BLACK

MUSLIM FEMALE LEADERS,  L IKE JAMILLAH
KAREEM THROUGH SCHOLARLY WORK,  AND

ERYKAH BADU THROUGH HER FUSION OF
ISLAM AND HIP-HOP,  ARE USING THEIR
SOCIAL LOCATIONS TO SHED L IGHT ON

SPECIF IC ,  RELEVANT ISSUES,  AND
EMPOWER THEIR  COMMUNIT IES .   

HISTORICALLY,  CANADIAN LAWS REGARDING WOMEN’S
RIGHTS HAVE EXCLUDED THE DIVERSE NEEDS OF

MUSLIM WOMEN.  THESE LAWS,  ALONG WITH WESTERN
FEMINISTS AND VARIOUS CANADIAN MUSLIM
IMMIGRANT COMMUNITIES ,  FAIL  TO EDUCATE

THEMSELVES ON ISLAMIC PRACTICES OF MARRIAGE.
SABRINE AZRAQ IS  A COMMUNITY LEADER IN TORONTO
WHO CHALLENGES THE PATRIARCHAL INTERPRETATION

OF THE QURAN.  THROUGH EDUCATING WOMEN AND
PROFESSIONALS ABOUT MARRIAGE LAWS AS OUTLINED

IN THE QURAN AND DISCUSSING THE RIGHTS OF
WOMEN IN ISLAM.  WESTERN LAW MISINTERPRETS

CERTAIN ISLAMIC MARRIAGE LAWS.  AZRAQ ADVOCATES
FOR REPRESENTATION IN THE LEGAL FIELD REFLECTING

A VARIETY OF CULTURAL PRACTICES WITHIN ISLAM.  

HOODFAR ATTEMPTS TO PREVENT WESTERN
VOICES FROM MISREPRESENTING THE L IVED
EXPERIENCES OF MUSLIM WOMEN SUCH AS

HERSELF.  SHE ALSO IS  DISSEMINATING
INFORMATION THAT IS  CONTRARY TO THE
TRUTH AND ACTIVISM.  HOODFAR,  ALONG

WITH OTHER MUSLIM LEADERS,  ATTEMPT TO
ERASE THE DAMAGE THAT ARISES OUT OF

THE NARRATIVE THAT MUSLIM WOMEN NEED
SAVING.
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Veiling is a lived experience full of contradictions and multiple meanings... 
Muslim women like all other women are social actors, employing, reforming, 
and changing existing social institutions, often creatively, to their own ends. The 
static colonial image of the oppressed veiled Muslim woman thus often 
contrasts sharply with women's lived experience of veiling. To deny this is also 
to deny Muslim women their agency (Hoodfar 5).

“
.”

IS THE VEIL REALLY OPPRESSING
MUSLIM CANADIANS?
Muslim Women
and the Veil

There are many types of headscarves such as:

• The hijab, worn by many muslim women which is a scarf 
covering the head and neck.

• The niqab, covers the whole body but leaves an 
opening for the eyes.

•• The chador, similar to the niqab, as it is a full cover for 
the body but has an opening for the face to be seen. 

• The burqa, a full body veil covering the face with a mesh 
screen covering the eyes. 

A veil is a piece of clothing that covers a woman's body, and it 
can be worn in many different ways. The veil is worn in the 
presence of any men outside of a woman's immediate family. 

The veil could be seen as a form of patriarchal 
oppression. However, to many Muslims the veil 
is seen as a symbolization of modesty, respect, 
faith, and identity. The veil is the matter of 
individual choice that a woman makes for 
herself, and God. Women may choose to 
wear the veil for various other reasons such as; 
freedom,freedom, independence, religion, protection, 
personal reasons, family pressure, etc. Photo by:

Alia Youssef
via Toronto Life.

Creator of The 
Sisters Project.
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Veiling can be also encompassed through modest
dress; popularized through 'modest fashion'.
(Abedi and Adam 1).

Romana Mirza, a Fashion student at Ryerson
argues that it allows women to feel liberated by
subverting Western beauty standards
perpetuated by dominant and patriarchal
notions in societies (Abedi and Adam 1). 

HIJAB AS EXPRESSION
HYPOCRISY AMONGST

NON-MUSLIMS

Often times Muslim women are subject to
harassment due to their non-Western style
dress due to white feministic views of
assimilation and eradication.

A group of Black veiled Muslim women were
verbally harassed at Laurier University’s
campus by a white woman for not “looking
Canadian” (Forani 1). 

HIJAB IN THE QURAN

Canadian Muslim women noted that wearing their
hijab can be “life threatening” (Baig 1), especially
after the terrorist attack on a Muslim family in
London, Ontario.  

The Quran states that Muslim women should cover
themselves. Despite having a choice, they still face
criticism from both Muslims and non-Muslims.

 

Muslim women feel targeted by Bill 21 as
they are one of the largest groups effected
(Montpetit).

Through Bill 21, supporters advocate for
women’s freedom (Montpetit) showcasing
ignorance on the principle of veiling in
Islam.

BILL 21-QUEBEC

“The main conclusion that I draw from these incidents is that by itself the veil is not so significant, after all. Instead, it is who
wears the veil that matters. The veil of the visible minorities is used to confirm the outsider and marginal status of the wearer.

Such incidents have made me realize why many young Muslim women are so angry…” (Hoodfar 18)
 
 

M Y  H I J A B ,  T H E I R  T A R G E T
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Halima Aden 
By being the first hijab-wearing model at just
19 years old, Halima Aden was recognized for
the first positive representation for hijab-
wearing women across the world. She left the
modelling industry due to tokenism and
ignorance towards Muslim women. She
emphasized the role of the hijab, as it is not a
fashion statement, it is a marker of faith.

Is the Fashion Industry
revolutionizing or receding
the boundaries of Muslim
(Hijab Wearing) Women?

The UK-based Muslim influencer is
using her role as a Hijab-wearing
model to push for diversity and
conscious consumption of fashion
within her modest fashion
community, which accounts for over
226 million pounds in retail sales in
2020 (Smith, 2020)

Mariah Idrissi

Leah Vernon

"It has become clear that modernity is not singular, but multiple,
and accordingly, the cultural programs of modernity vary. But there
are still many questions left unanswered. If modernization
increasingly brings women into the workforce and the public
sphere, does modernity entail a shift in gender roles and
ideologies? The display of properly gendered cultural values may
authorize women to participate more fully in the modern public
sphere" (Rinaldo, p.2-10, 2008)

Modesty & Hijab in Film/TV
Little Mosque on the Prairie premiered in
2007. It was a historical moment because it
accurately represented the hijab and
modest fashion on TV. However, the trope
of rejecting the hijab, and by extension, the
Muslim faith continues to persist heavily.
Representation of the hijab and Muslims is
one thing, but the narrative plays a major
role.

A hijabi wearing body positive activist/model
that is changing the narrative on inclusive
branding within a white centred fashion
industry. Vernon stands as motivation for all
young Muslim girls out there who do not fit
the stereotypical portrayal of Muslim women
resembling features of white models like being
fair-skinned, thin, and tall. 

 "I had to leave, because you either stand for something or
you will fall for everything.”  - Halima Aden

Muslim Women, Gender
Ideologies and Modernity



Behind Walls & Veils

T H E  I N T E R P R E T A T I O N S  O F  V E I L I N G
H O W  W E  U N D E R S T A N D  V E I L I N GThe interpretations of veiling have been villainized in society, making it

a symbol of mistreatment rather than that of humility and devotion. In
modern Canada, those who choose to veil represent a visual opposition
to bigotry and prejudice, actively resisting the social lens the western
world views them through. The mere suggestion that unveiling is
equivalent to freedom, and veiling is synonymous with oppression is not
only incorrect, but extremely inappropriate.

Hoodfar, H. 1993. “The veil in their minds and on our heads: the persistence of colonial images of
Muslim women. Resources for Feminist Research.Vol. 22. Iss. 3/4 Fall1992/Winter 1993. pp. 5-18

may reflect ideological differences
among muslims
political symbol within muslim groups 
powerful symbol in western
representations of islam and muslims 
rejection of eurocentric norms of
femininity and sexuality 
opposition to western  consumerism
and imperialism 

Veiling is a symbol of religion, although
religious obligations are not the only
reason people veil...

“Veiling is a lived experience full of contradictions and multiple meanings. While it has
clearly been a mechanism in the service of patriarchy, a means of regulating and
controlling women's lives, women have used the same social institution to free themselves
from the bonds of patriarchy. Muslim women like all other women are social actors,
employing, reforming, and changing existing social institutions, often creatively, to their
own ends. The static colonial image of the oppressed veiled Muslim woman thus often
contrasts sharply with women's lived experience of veiling.” (Hoodfar, 1993, p. 5)

VEILING IS NOT OPPRESSING!

 To label veiled Muslim women as opressed is to accept social constructs that unveiling is a sign of progress
and modernity, which is a major oversight. It is just as oppressive to force a Muslim woman to strip herself
of her veil, as it is to force a Muslim woman to cover using a veil. To deny a Muslim woman either, is to deny
them of their human rights (Hoodfar, 1993). These women have varying perspectives and experiences, and
so, the veil has distinct meanings for each of them. Those who choose to veil themselves, insist on their
nationality as a Canadian, as well as insist on their religious identity as a Muslim.

 



LESBIAN? TRANS?
QUEER? YES, WE

EXIST.
Though LGBTQ Muslim's are not often the focus of mainstream Muslim
discourse and representation, they cannot be discounted as members of
Muslim communities at large.
The act of homosexuality as well as other gender binaries are regarded in
the Qu’ran as inconclusive. Though there are different interpretations of
religious texts that can be regarded as homophobic, there are increasing
amounts of interpretations which are accepting of queer members of the
community. 
Hafsa Qureshi is a bisexual, genderqueer, Muslim LGBTQ+ activist from
the UK. They also work for Stonewall UK, creating discourse specifically
about diversity and inclusion for Muslim LGBTQ+ individuals. They also
recieved the title of "Bi Spokesperson of the Year 2019" by Stonewall
magazine for their contributions to the community.
There is a significant underrepresentation of the Muslim LGBTQ+
community within the media. This has diminished many important
accomplishments and contributions by LGBTQ+ Muslims in Canada..  

“OR, A MORE RADICAL WAY OF THINKING THAT
IS CURRENTLY BEING ADOPTED BY HOMOSEXUAL
MUSLIMS, SUGGESTS THAT HOMOSEXUALITY, IN

MANY CASES, IS INDEED FITRA AND IN-BORN
AND THAT IT IS PRECISELY PART OF THE

CREATOR’S INTENTION. [...] JUST AS GOD CREATES
INDIVIDUALS WHO ARE NEITHER WOMEN NOR

MEN, HE ALSO CREATES INDIVIDUALS WHO
CANNOT FIT INTO THE EXCLUSIVE

HETERONORMATIVE GENDER BINARY THAT IS
PROMOTED BY MANY ISLAMIC COMMUNITIES.” -

SAMAR HABIB (2008)

H. Amani, S. Correa Diaz, S.J. Fletcher, F. Mohamed, B. Peters
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Black Muslim
Women Leaders

Group 8: Hafsa Mohamed, Serena Suchanek, Simra Ali,  
Maryam Azzam, Salina Michael, Gavin Dosanh

Ginella Massa:Ginella Massa:Ginella Massa:   
- Canada's first hijab wearing- Canada's first hijab wearing- Canada's first hijab wearing
reporter, local news anchor andreporter, local news anchor andreporter, local news anchor and
national hostnational hostnational host
-In 2020,-In 2020,-In 2020,      Massa became the host of aMassa became the host of aMassa became the host of a
prime TV show (Canada Tonight withprime TV show (Canada Tonight withprime TV show (Canada Tonight with
Ginella Massa)Ginella Massa)Ginella Massa)   
- "I had to I had to navigate a lot of- "I had to I had to navigate a lot of- "I had to I had to navigate a lot of
my career on my own … I really hadmy career on my own … I really hadmy career on my own … I really had
to be my own advocate early on in myto be my own advocate early on in myto be my own advocate early on in my
career and go the extra mile to prove Icareer and go the extra mile to prove Icareer and go the extra mile to prove I
deserved to be here.” “Createdeserved to be here.” “Createdeserved to be here.” “Create
opportunities for yourself if they don’topportunities for yourself if they don’topportunities for yourself if they don’t
already exist. My mother taught mealready exist. My mother taught mealready exist. My mother taught me
not to wait to be invited to the table,not to wait to be invited to the table,not to wait to be invited to the table,
but to pull up a seat.”but to pull up a seat.”but to pull up a seat.”

Fatimah Jackson Best: 
-Canadian public health researcher, studies and
does work concerning mental health in
communities in Canada and the Caribbean. She
began this work because of a gap she saw in
mental health research specific to her community
- Worked with I Am One, a Trinidadian NGO on
a project called “Your Story” which did research
on the lived experiences of the LGBTQ+
community in the Caribbean 
-  In 2018 and 2019, she worked with the Black
Muslim Initiative and the Tessellate Institute in
order to produce a review in a systemic form
towards Black Muslims living in Canada 
- in 2010, she moved to Barbados to start her
research paper on “Maternal Depression in
Barbados: Exploring How Black Women
Experience, Understand, Manage and Cope with
Self-Reported ‘Baby Blues’ and Postpartum
Depression” 

1

2

3
Halima Aden:

- Black Muslim model who shares a
strong intention to represent her

community of Hijab wearing women in
the modelling industry 

- Born in a refugee camp in Kenya, her
experiences help share a strong

message of awareness through her
voice and artwork 

CBC/Radio Canada. (n.d.). Ginella Massa - CBC media centre.
CBCnews. Retrieved November 30, 2021, from

https://www.cbc.ca/mediacentre/bio/ginella-massa. 
Ginella Massa. Canadian Immigrant. (n.d.). Retrieved November 30,

2021, from https://canadianimmigrant.ca/canadas-top-25-
immigrants/canadas-top-25-immigrants-2021/ginella-massa. 

Journalist: Ginella Massa. ginellam. (n.d.). Retrieved November 30,
2021, from https://www.ginellamassa.com/. 

Suboor, W. (2021, April 8). 9 Black Canadian muslims you should
know: Why it matters. What a Relief Blog. Retrieved November 30,

2021, from https://blog.islamicreliefcanada.org/matters/black-
canadian-muslims/. 

Dr. Fatimah Jackson-best to lead pathways to care project. Black
Health Alliance. (n.d.). Retrieved November 30, 2021, from

https://blackhealthalliance.ca/black-health-alliances-hire-project-
manager/. 

Azraq, S. (2021, October 5). Fatimah Jackson-Best: 2020. Canadian
Council of Muslim Women. Retrieved November 30, 2021, from

https://www.ccmw.com/2020-women-who-inspire-award-
winners/2020/9/21/fatimah-jackson-best. 
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To Veil or Not
To Veil? Veil=Curtain in French

Hijab=Curtain in Arabic
Purdah= Curtain in Urdu

The Quran states in Sura Al Nur verses 30-31
recommends that woman should cover their
bossoms and their jewelry.

Veiling is a personal choice as stated, "Veiling is a
lived experience, full of contradictions and multiple

meanings." Hoodfar 1994:p5.

A Muslim woman should have the right to choose what
she wears on her head or what she chooses not to wear
on her head. Yet what they are left with choosing between
is sexism and racism.

Types of
Veils
-Hijab

-Tchador
-Niqab
-Burqa A scarf, hat,  Habit or Mother Mary, is acceptable but a hijab is

considered opressive. Why is that?

Modest dressing and the hijab is often viewed as
"oppressing women," failing to realize that the hijab
is in fact liberating and not restricting. 

The hijab is not a symbol of oppression, but rather a symbol of modesty and a
statement that the outward appearance of a women's body is not everything. Many

believe muslim women cover to protect themselves but, they cover to feel empowered.
Some women feel liberated nude and some, when they're covered.

Her body, her choice. Real
oppression begins when you deprive

somone of choice. 

 
The hijab is a tool of liberation from the
world's harsh beauty standards and over-
sexualization of women. 

God commands women to cover their bodies to maintain
dignity and protect oneself from a man's gaze because god

knows men lack self-control. 

Popular media such as Elite, a famous show on
Netflix, is to be blamed for the predominantly
spread misconception of veiling. 



Lack of western understanding creates challenges for 

veiled women in Canada
Lack of western understanding creates challenges for 

veiled women in Canada
What is the

veil?
What is the

veil?
Myths and
Challenges
Myths and
Challenges

RealitiesRealities

People outside of Islam often
associate the hijab with

oppresion and participaiton
in terrorist groups (Abu-

Lughod, 2002). 
Canadian Muslim women
may face barriers from the

lack of understanding, lack of
knowledge, and assumptions

western people have on
Muslim women's choices of

veiling (Hoodfar, 1992)

People outside of Islam often
associate the hijab with

oppresion and participaiton
in terrorist groups (Abu-

Lughod, 2002). 
Canadian Muslim women
may face barriers from the

lack of understanding, lack of
knowledge, and assumptions

western people have on
Muslim women's choices of

veiling (Hoodfar, 1992)

Muslim women have the
freedom to choose their own

path and may choose
voluntarily if they want to wear
the veil or not. The veil itself is
not significant but who wears

the veil is what matters and
the value and significance they

place on their veil is what
makes it what defines its

importance

Muslim women have the
freedom to choose their own

path and may choose
voluntarily if they want to wear
the veil or not. The veil itself is
not significant but who wears

the veil is what matters and
the value and significance they

place on their veil is what
makes it what defines its

importance

“The veil, which since the
nineteenth century has

symbolized for the West the
inferiority of Muslim cultures,

remains a powerful symbol both
for the West and for Muslim
societies. However, while for

Westerners its meaning has been
static and unchanging, in Muslim
cultures the veil's functions and
social significance have varied

tremendously, particularly during
times of rapid social change.

Veiling is a lived experience full of
contradictions and multiple
meanings.” (Hoodfar, 1992)

“The veil, which since the
nineteenth century has

symbolized for the West the
inferiority of Muslim cultures,

remains a powerful symbol both
for the West and for Muslim
societies. However, while for

Westerners its meaning has been
static and unchanging, in Muslim
cultures the veil's functions and
social significance have varied

tremendously, particularly during
times of rapid social change.

Veiling is a lived experience full of
contradictions and multiple
meanings.” (Hoodfar, 1992)

The veil is a cloth worn by women
to cover their head or shoulders
and often also to cover their face

(Jamal, 2021)

The veil is a cloth worn by women
to cover their head or shoulders
and often also to cover their face

(Jamal, 2021)
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SEE US: Muslim Women Invisible In North American Politics

"The struggle over interpretations of Islam’s sacred texts
has shaped Islamic history and civilization and undoubtedly will continue

to do so. Since the early twentieth century, the issue of women’s rights has
been central to this struggle, reflecting both modern realities and the

changed status of Muslim women" (Mir-Hosseini, 2006).

Muslim women are underrepresented in politics and the Canadian
justice system. There are about 103 members out of the 338 members
of parliament that are female politicians from the 2021 election for the

44th Canadian Parliament. Only a handful of these members are Muslim
women.

Muslim women wanting to get involved in politics are not able to
do so as people in their community and family are usually

unsupportive of their desires. This is due to misperception of
certain verses in the Quran because they equate sharia with Fiqh.
This is dangerous because it underpins their quest for equality and

inclusion. Muslim women also have to deal with negative
stereotypes Westerners believe about them. 

Often lacking in these narratives is the assumption of gender
inequality in the Old World, and the perception that women's
perceptions in Christian and Jewish texts are not significantly

different from those in Islamic texts. Even early Western feminists
faced these perceptions and realized that they needed to be

questioned, so they appealed to its highest values   and principles
instead of rejecting their holy book or religion.

By: Waneiza Sohail, Rida Rubab, Sandrine Gyssagara, Shindy Gu, and Syeda Habiba Fatma 



In Islam, it is not stated anywhere that homosexuality is forbidden. Instead, different
scholars have interpreted certain verses from the Qur’an and assumed that
homosexuality is forbidden and punishable. In Faith as a Queer Muslim with Ameera
Khan, Khan explains her journey in transitioning, as well as finding her place in Islam.
She quotes a verse from the Qur’an that “God does not put a burden on anyone greater
than they can bear” (Khan, 2020, 13:20). This verse connects with homosexuality and
the LGBTQ community because God would not put them in a situation that is
impossible for them to navigate with their identities. 

Learning to Welcome
Gender and Sexual
Minorities to Islam

According to Samar Habib, “The fact that homosexuality was not punished in the
formative years of Islam, during the Prophet’s lifetime; that the ahadith condemning
homosexuality do not have a proper isnad, and that the Quranic story of Lut is
unnecessarily seen as a story about all homosexuals rather than a story about a specific
group of people at a specific point in time, all these matters demonstrate that a queer-
friendly Islamic hermeneutics is at least theoretically possible” (Habib, 2008).

Such desires are not sins; God Himself has put these into people's hearts. Hence,
shunning members of the LGBTQ community is simply hostile and discriminatory,
especially since the core concept of Islam is to love and respect God's creation despite
differences. Understanding this notion can facilitate being more inclusive towards the
Muslim LGBTQ community.

Habib, Samar. 2008. “Queer-Friendly Islamic Hermeneutics.” ISIM Review (International Institute for the Study of Islam in the Modern World) 2 1 / Spring
2008, 32-33. 

Khan, A. (2020, June 24). Faith as a queer muslim with Ameera Khan. Spotify. https://open.spotify.com/episode/7ubthwYZQUk9UbOtoghvAF?
si=qjrOVA5yRC2reK4IFAKbMg&nd=1





Lorem Ipsum

Women are very visible as leaders, as principles and directors of schools, as editors of newspapers and 
magazines, as advisors to youth groups, as members of mosque and school boards, as fouvvnders of social 
service organizations, among others. If others do not see the strength of women in our communities, it is 
because they have an outside view. However, I would agree that in all of our communities, we don’t give 
women enough opportunities to speak to and advise the community on a public level, but this does not 
mean that they are not leaders. ”
“





"...just as God creates individuals who are neither women nor men, he also
creates individuals who cannot fit into the exclusive heteronormative gender

binary that is promoted by many Islamic communities. This view reflects a
rationalist approach to Islamic interpretation which is not at odds with
scientific methodology and evidence-based theory… the fact that these

arguments are being brought forward shows that queer-friendly
interpretations of Islam are not only possible in theory, but offer ways to

devout homosexual Muslims to reconcile themselves to their faith" (Habib 33).

Scholars around the world have different
interpretations of the Quran, including their

position on homosexuality
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Rejection due to sexuality can affect
vulnerable minorities’ mental health

negatively, leading to depression,
suicidal ideation or self-harm. Comfort

can be found in discovering inclusive
interpretations of Quranic texts.

Online LGBTQ+ Muslim communities
can be a place of refuge (Khan).

Campaigns such as #MuslimAnd allow
for intersectional identification.

All Muslims do not hold
prohibitive views towards
homosexuality. There are

many Muslims, fiqh scholars
and even Islamic societies

that are not against
homosexuality. Fiqh

scholars Ibn Hazm, Hasan
al-Basri, and Yahya Bin

Aktham all do not think that
homosexuality is punishable

under Islamic law or that it
is equal to fornication 

(Habib 32).

Scholars often misinterpret
teachings in the Quran to
justify their opposition to

homosexuality. Queer-
friendly Islamic

hermeneutics expose these
false biases to reveal that

homosexuality can both
exist and be welcomed in
Muslim communities. The

story of mukhanath
demonstrates that

homosexuality was not
banished in the early ages of

Islam (Habib 33).
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WHY TORONTO MUSLIM
WOMEN ARE LEADING
THEIR OWN MOSQUE'S

 
A  P L A C E  O F  P E A C E  A N D

S A F E T Y  

 

We  n e e d  t o  r e s h a p e  o u r  ow n
p e r c e p t i o n  o f  h ow  we  v i e w

o u r s e l v e s .  We  h a v e  t o  s t e p  u p  a s
w ome n  a n d  t a k e  t h e  l e a d . "

-  B e y o n c é .
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https://www.torontopolice.on.ca/publications/files/reports/2020hatecrimereport.pdf

https://www.ohchr.org/Documents/Issues/Religion/Islamophobia-

AntiMuslim/Civil%20Society%20or%20Individuals/Noor-ICLMG-ISSA.pdf

https://globalnews.ca/news/5185860/womens-mosque-of-canada-launches-in-toronto/

https://scindeks-clanci.ceon.rs/data/pdf/2334-6396/2020/2334-63962002065S.pdf

"The most recent data released by Statistics Canada
shows that although hate crimes had increased by 47
percent in 2017, incidents targeting Muslims had
increased by 151 percent.:"
Female Muslims sadly find themselves being discriminated
against far more than average. According to a survey
done in 2020, "46% of Canadians have an unfavorable
view of Islam".

As well Islam is one of the most victimized religious groups
in 2020. In 9 of the 210 hate crime occurrences, the
victims were members of the Muslim community.

 "56% of Canadians believe that Islam suppresses women’s
rights", this is not an uncommon statistic and opinion. In
Canada people have a very linear view of islam and
women's rights.  

Gender-based Islamophobia:

In 2019 the opening of female-run
mosques came to Toronto. Thanks to the
founder Farheen Khan. Her mission is to
promote the concept "for women by
women". 

Farheen has said her hope is that women
outside of Toronto have more
opportunities to practice their faith. As
well as wear their headscarves in peace 

The Women breaking  
 barriers in Toronto:

The Quran isn't spoken of when
westerners decide that Muslim women
are oppressed and limited because of
their culture.

In the Quran a message that proves this
westernized way of thinking comes up
many times.
Riffat Hissan is an excellent example of
a Muslim woman correcting the
misconceptions of the religion and
culture. Stating that " The Quran is
prescribing human rights and equality
for all, while the inequality of women in
many Muslim societ- ies today is due to
cultural effects." 
Aswell she supports a non-rigid
interpretation of the Quran, arguing that
while it is the word of God, words can
have different meanings.

The Muslim Faith and
Feminism :



Autonomy from Authority
 

The shrine/sanctuary is an alternative to healing that

strays from modern medical facilities. It is a place of

direct access for individuals in need, particularly

women, which makes them extremely popular over

contemporary health services such as hospitals. Saints

give women the crucial help they require that

modernized health resources cannot provide them with

while reflecting a strong sense of autonomy. 
 

Sanctuaries are therapeutic spaces for women where

they are not required to submit to authority in order to

seek help and act as a community of their own through a

network of bonds among women dealing with similar

circumstances. It is a space free of judgement that

emphasizes the value of equality.

Accessible Islam
The practice of Sufism

acknowledges the presence of a
multitude of saints. These saints

are described as being accessible
both geographically and culturally.
More specifically, a shrine may be
erected in any place relevant to a
saint’s life during their time alive. 

Rabi'a Basri - the
first known
female sufi

“...sanctuaries are “happenings” where women’s collective energies and combative forces
are invested in alienating institutions which strive to absorb them, lower their explosiveeffect, and neutralize them.” 

What Sufism Means to Women
Sufism is a widely common practice for Muslim
women as it provides an expression of religious
and social self-determination.  All while being a

space that is safe for multiple markers of
identity, including race and socioeconomic

status. 

Sufism:providing a spiritual
sanctuary for women

Jamal, Amina. “Lecture 8: Mystical Dimension.” Ryerson University, Toronto,
Ontario, 2021. 
Microsoft Powerpoint slides. 

Mernissi, F. (1977). Women, Saints, and Sanctuaries. Signs, 3(1), 101–112.
http://www.jstor.org/stable/3173083

Rabia al-Adawiya. Wikimedia Commons. (n.d.). Retrieved November 2021,
from https://commons.wikimedia.org/wiki/Category:Rabia_Al-Adawiya.

Sufi Darvisci dance in Palermo Sicily Sabh Benziadi (2) Didascalia.
Wikimedia Commons. (n.d.). Retrieved November 2021, from
https://commons.wikimedia.org/wiki/Category:Palazzo_dei_Normanni_(Pale
rmo)_-_Courtyard. 
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Hillary Mastarciyan  
Munajat Najmudin 

Wanya Azam
Zeana Mohammed

-(Mernissi 1977, pg. 112)



PROMINENT MUSLIM WOMEN IN
HISTORY

The True Status of Women in IslamThe True Status of Women in Islam
 ISLAM IS THE FIRST ABRAHAMIC

RELIGION TO GRANT WOMEN RIGHTS
Before the advent of Islam, women of Arabian

societies had no status and were viewed as sex objects,
that could be bought & sold. Islam liberated women

and gave them equality. 

THE RIGHT TO CONSENT 
“O you who have believed, it is not lawful for

you to inherit women by compulsion.” 
QURAN 4: 19

THE RIGHT TO INHERITANCE 
Islam entitles women to a share of property owned by

their parents and husband.

The Messenger of Allah ملسو هيلع هللا ىلص said: “The virgin

should not be given in marriage until her

permission has been sought.” 
SAHIH AL-BUKHARI  6970

 

“For men is a share of that which parents and near

relations leave; and for women is a share of that which

parents and near relations leave, whether it be little or

much — a determined share."
QURAN 4:8

W O M E N  =  M E N  

KHADIJAH (R .A ) ,  THE FIRST WIFE  OF
THE HOLY PROPHET ملسو هيلع هللا ىلص ,  WAS A  VERY
SUCCESSFUL BUSINESSWOMAN 
AYESHA (R .A ) ,  PROPHET MUHAMMAD'S
ملسو هيلع هللا ىلص  YOUNGEST WIFE ,  WAS A  TEACHER OF
QURAN,  HADITH,  SOCIETY,  AND
POLITICS .  

ISLAM PROMOTES  GENDER EQUALITY  
"By uncovering a hidden history & re-reading
sources, they (Islamic Feminists) are proving that
gender inequalities embedded in Islam are human
constructions.” (Mir-Hosseini 642)

ROLES OF WOMEN IN ISLAM
THE ROLE OF  A  MOTHER IS  THE MOST

RESPECTED.
ALLAH'S  MESSENGER ملسو هيلع هللا ىلص  WAS ASKED,  “WHO

AMONGST THE PEOPLE IS  MOST
DESERVING OF  MY GOOD TREATMENT?”  HE
ملسو هيلع هللا ىلص  SAID:  ‘YOUR MOTHER,  AGAIN YOUR
MOTHER,  AGAIN YOUR MOTHER,  THEN

YOUR FATHER’  
SAHIH MUSLIM 2548B
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"Khadijah (R.A) used to ride  a horse. On the 

 contrary, women in Saudi Arabia were

prohibited from driving up until 2018.


